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gre carried to the greatest-extremes.. Qn the onc‘hand, reaéon: 


continues to be decried: by many. professors: of the: Géspel,as-if 
the exercise of it had no; plate in teligion, as ififaith must 
built on its ruins, or'at least; that we must believe what reason 
ean neither comprehend nor approve | On the other: hand, infi- 
delity is openly. avowed by many, and the empire of reason is: 
attempted to be established on the ‘ruins of revealed» religion. 
There is : certainly some mediym between these dangerous exe 
tremes : if peasow andi revelation he both gifts of God, they: 


be consistent‘ with each other; and the true‘medium: 


seems to lie in the full end free exercise of reason, while we 
make the Gospel the rule of our faith and practice, and give @ 
rationnl exposition of its: contents ; nor need we:be reduced to’ 
the sad dilemma of either sacrificing our reason}, of doubti 
the truth of) the gospel, ebich the ground:-ef our: 
and a never-fajling source of consolation!) 1. 
- God hath made us rétional. creatures, and it is:im possible he 
should require us toact inconsistently with 'the nature he ‘hath: 
us: in every thiag we should act as: rational creatures, 
n is to be numbered. among the most’ precious of .his: 

itis a gift we are bound highly to prise;and diligently to! 
improve. «It is that faculty which (whether different inn 5! 
or only possessed ina vastly superior degree, to: what -we 
instinct in other creatures) gives man a garieiniaeenaiiltiedl 
above the beasts that perish. So far as we day aside the use of 
reason, we sink ourselves in the scale of being, we degrade 
selves to a level with the brutes, and ungratefully and basely 
throw away one of ‘the ‘best gifts of heaven; at least like the’ 
slothful: servant we hide‘our talent, and Ict it remain unoccus 
pied: «God hath: given us each of our senses to be used to his: 


for our benehit, and the good of others; but 
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6 @ more janie gift than any one aif the senses, and surely 
it cannot be given to be unempleyed:; Sball-it be said that rea- 
son is to be used in “the ‘meaner concerns of life and to be laid 
aside in the most momentous, in the important affairs of, reli- 
gion? The supposition is manifestly absurd. The noblest pow- 
- ers ought above all to be employed in the most important mat- 
ters—those which relate to God’ aid a Future life. 
_ In attempting to establish and explajn the use of reason in 
matters of religion, let us guard against misconception. When 
we. contend for the free exercise of reason, too many either , 
¢annot or will not understand us. They,ory out against us as 
rsons who exalt human nature, and depreciate the scriptures, 
ut let: us' not be frightened ‘by noise'and declamation. What, 
caniwe not be humble Without undervalying and despising that 
noble gift by which the Almighty hathtiade us more excellent 
than.the beasts of the field? “Mustne of the divine gifts, 
either reason’or revelation, be deoreciated, that the other may 
be-exalted %.»Do we set’reason ir, opposition to revelation? By 
no ‘They-are: both gifts of thé.same God, and are in 
perfect ‘harmony witheach other, Reason can. ‘discover 
thing ‘that is contrary to revealed trath, nor does» revelation 
contain any thing contrary to reason. © Far be it from us to set’ 
reason above revelation ;: nor do ‘we dgpreciate revelation by 
contending for the free exercise of reason in matters of religion. 
The: utmost discoveries of mere ‘veason fall far short of what the 
Gospel: reveals» When ‘men had >départed from what 
Godby the light of nature, and fallen into polytheism: 
andidolatry, reason, wnaided by revelation, was found insoffi- 
cient to recover them to the knowledgé und worship of the only. 
trie God. The doctrine of a Future life, and the way to attain 
it, mere reason could not discover, with any degree of cer. 
tainty. «In reterence to this all-important subject, reason was. 
found an inadequate teacher and guide, We no more diminish 
the value of divine Revelation, .by saying, that without the use of: 
Jeason its saving benefits cannot be enjpyed, than we diminish 
the walue of that heavenly luminary thesun, by saying, that a. 
Man-cannot enjoy its light without using his eyes: In vain 
would: the light.discover objects if men jad not eyes to behold 
thein and in vain would the important doctrines of Revelation 
be maile known, if man had not rational} powers to perceive and. 
understand them. - Most absurdly wouid that man be thought 
to.act,: who should call upon his iellow*creatures to shut their. 
eyes that they might see objects aright: but not: more absurdly 
= these who contend that am the eye of the mind, must 
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be digused -in judging of the. truths of revelation: such ab- 


‘surdity has too often disgraced the professors of Christianity, 

man had, not reason he could have .no religion, he would 
‘be incapable. of moral_consciousness., None. but .rational 
‘creatures can, be the subjects, of religion... Infants, idiots, and 
maniacs, are incapable of religion and of moral actions... Hu- 
an laws never treat them as moral agents—evidently because 
they have not the use of reason; and those who relinquish the 
‘use of reason level themselves with infants, idiots, and maniacs; 
‘but as they do it voluntarily, in them it is criminal, _ which is 
‘not the case with the others. Without we use our reason, the 
‘visible creation will not lead us to discover the Eternal Power 
‘and Godhead, nor to perceive that the heavens declare the glory 
‘of God, and-that the,earth .is full of his riches! Natural re- 
‘ligion results from the exercise of reason.on the works‘of God: 
‘To lay aside the exercise of reason in matters of religion, is a 
‘step towards atheism. for through what other faculty.can the 
marks of design, legible throughout the creation, by which the 
‘existence of God is fully proved, be clearly discerned? 
There seems to be an universal consciousness that reason must 
be exercised in order to man’s becoming religious: ‘there are 
‘some few exceptions, but they are found only where ‘the con- 
‘science is perverted. by.error and superstition, Hence: itis 
‘common, everywhere, when persons wish to bring others. to pay 
‘a proper regard to God and morality, for them to urge the-ne- 
cessity of their seriously reflecting and thinking within them- 
selves ; but to reflect and think, implies the exercise of reasom: 
and those who would bring others to proper thought and reflec. 
‘tion, always feel it necessary to. reason with them. 


If men had not reason, they could not receive a divine Reve~ | 


‘lation; because they could neither judge of -its evidences, nor 
‘understand its contents, The Gospel is not sent.to beasts, birds, 
‘fishes, and insects, nor is.it adapted to them:..And why is it 
not ? evidently because they are not rational creatures: but if 
‘reason is not to be used in matters of religions man is, so far 4s 
Telates to divine revelation, in a state similar to those creatures ; 
for reason makes no difference if its exercise is to. be laid aside 
_ when we attend to thescriptures. _To be without reason, and 
ot to use it, places-us in the same state, with this difference, 
‘that in the latter case we are highly criminal. 
Without the.exercise of reason, it is impossible we should 
have ghat faith. which stands, not in the wisdom of/men, but.ia 
‘the se os of God. We.may.indeed become the disciples of 
nen, we may believe Sat but.cannot bs the genuine 
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disciples of Christ : we cannot have that ha which is of the ope- 
ration of God. For how can we know that the scriptures con. 
tain a divine revelation, any more thartthe Koran, or the pre. 
tended sacred books of the Hindoos: flow can we judge of 
either the external or interna! evidences of such a revelation, 


. but as we exercise out reason on these Sidjects ? How can we 


distinguish real from false miracles, oFgenuine from spurious 
prophecies, or a true from a false tesjimony, or a religion 
which is of divine origin from a system 6f imposture, but as we 
use our reason to judge and discriminate? Indeed we cannot 
stir a single step, with safety, in the sacred paths of religion, 
without our reason. Lay aside the exertise of reason, and you 
are liable to become the dupes of every: impostor, to be led 
‘into every error, to be wrapt up in enthusiasm, and thus be. 
wildered, like men wandering in the dark, to stumble on with- 
out knowing whither you are going. In short, if you lay aside 
the use of reason, you must proceed blindly in matters of infi- 
nite importance, and will be liable to fell a prey to the most 
fatal snares and evils. 

It is impossible you should understgnd the scriptures any 
further than you exercise your reason on their contents.— 


Among the contradictory interpretations.of passages, the clash- 


ing systems, and multifarious opinions, which men build upon 
the sacred writings, you will not know what to believe, nor what 
to practise; but be filled with darkness and perplexity, unless 
you use your reason in searching the scriptures, and judging for 
yourselves: either you will be tossed abput with every wind of 
doctrine, or become the bigotted devotees of a party ; but if you 
exercise your reason in a sober and steady manner, on the di- 
vine testimony, which in all its leading dbctrines and important 
duties is plain to the simple-hearted, you will be relieved from 
painful uncertainty respecting both truth and duty, your faith 
will be increased, your hope confirmed; and as you obey the 


‘truth, and your love abound more and nore; your joy T the 


Lord will be great. 
We are taught, both by precept and example, in the holy 


‘scriptures, to exercise our reason in all matters of religion. The 


tee oye Samuel said to the people of Israel, “* Stand still, that 
may reason with you before the Lord, of all the righteous acts 
of the Lord.” 1-Sam. xii, 7. Jehovah falled upon his people 
to use their reason; “‘ Come, now,” saith he, * and let ws rea- 
son together.” i. 18. Again, ** Qlinhabitants of Jerusa- 
lem, arid men of Judah, judge, I pray you, betwixt me and my 


vineyard. v.3. And again, “ D house of Isracl, are 
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not my ways équal ” Ezek. xviii. 29. Jehovah himself would 
not call upon his creatures to use their reason, appeal to that 
reason respecting the equity of his ways, and intreat them to 
judge of his conduct, which they could not do without exercis- 
ing thcir reason, if he did not approve of their exercising reason 
in matters of religion, ‘The apostles of Jesus made use of rea- 
son in publishing the gospel. We are told, “ Paul, as his 
manner was, went in Unto them, (the Jewish assembly) and 
three sabbath days reasoned with them out of the scriptures.” 
Acts xvii..2. “ And he reasoned in the synagogue every sab- 
bath.” Chap. xviii. 4. Before Felix, “* he reasoned of right- 
eousness, temperance, and judgment to come.’? Chap, xxiv. 
25. Had the use of reason in matters of religion been improe 
per, Paul would not have allowed himself in the constant use of 
it when dispensing divine truth. The apostles also called upon 
their fellow-christians to use their reason, Paul said, “ 1 speak 
as to wise men; judge ye what I say.” 1 Cor, x, 15. ‘ Prove 
all things.” 1 Thess. v. 21. Peter says, ** Be ready always to 
sive an answer to every man that asketh you a reason of the 
hope that is in you.” 1 Pet.in. 15. Let us be determined, ia 
conforinity to the advice and example of the holy apostles, to 
exercise our reason freely in matters of religion, let who will, 
after the example of the mother of harlots, who is branded in 
the prophetic page with the epithet mystery, renounce the use of 
reason for unintelligible dogmas. Christ himself taught the 
sufficiency of reason to judge of what God reveals, when he said 
to the Jews, “ Yer, and why even of yourselves judve ye not 
what is right °” = Luke xn. 37. (That the gospel requires no- 
thing but what is reasonable, Paul taught, when he said, “ Pre- 
sent your bodies a living sacrifice, holy, acceptable unto Ged, 
which is your reasonable service.” Rom. xxii.|1. The apostle 
apprehended no danger from men who would use their reason j 
it was from wnreasonable men he wished to be delivered, 
2 Thess. ili. 2. | 
If there be nothing in religion contrary to reason, nothing 
unreasonable, it follows that there is no subject in religion but 
what reason may be ex€rcised upon. Still, we shall be told 
that the scriptures contain doctrines which are above reason.— 
To this it may be replied, that what is above reason can be no 
part of revelation; for the word revelation is only applicable to 
things which are made known ; consequently, which are brought 
down to a level with our reason, and may be comprehended, as 
what is not brought on a level with our rational powers, is no 
revelation tous. Did the gospel really contain doctrines above 
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reason, it would, so far, cease to be.a divine revelation, and 
with such incomprehensible mysteries we shagld have nothing 
todo; for secret things. belong unto the Lord, and what is 
above our reason must necessarily be a secret tg us, but revealed 
things belong to us and ourchildren. We ma¥ sately conclude, 
that the gospel, as it was preached to, and jntended for the 
poor, as itis a revelation to babes in knowledge, contains no 
mysterious and incomprehensible doctrines, Sull,. it will be 
argued we must believe doctrines which we cannot understand, 
To this it is replied, the thing is impossible ; we may assent to 
what we do not understand; we may say we biclieve it, but we 
cannot really belicve it, because we know not what it is ; for 
we cannot know what we do not understand ; Aind if we say we 
believe what we do not understand, we in fact gay we believe we 
know not what; and how, in that case, are we pither to explain 
or give a reason fur what we believe? Ita m@gn should say he 
believes, there is a God, but understands not fow God exists ; 
that he believes the dead will be raised, but hesunderstands not 
how they will be raised; it will be easy to reply, that he does 
not believe how God exists, nor how the dead will be raised, 
that his faith is limited to the part of each subjegt which he uns 
derstands; for he understands that God exists, and that the 
dead will be raised; and it extends not to tlig part of either 
subject of which he remains ignorant. 5 

It may be asked, how far the exercise of rea@son is to be ex- 
tended in matters of religion. It is answered, fo every subject 
which relates citherto faith or practice. No gubject ought to 
be deemed too sacred to be brought to the test ;; reason. Truth 
does not shun the light, and least of all divindtruth. It can 
sutler no loss, but will derive advantage from the severest scru- 
tiny. Itis error that sculks. into corners, robjs itself in mys- 
tery, shrinks from the touch of reason, and js revered only 
because itis not brought to the ordedl. When the friends of 
truth would witlibold any part of it from the scrgtiny of reason, 
they injure the cause they espouse, and dishgpour truth by 
their unnecessary fears. Lither reason is to be Hsed in judging 
of every doctrine and practice in religion, or it cxhnot be proved 
Jawful to use it of any religious subject. How gan it be proved 
that transubstantiation ought to be brought to th? test of reason, 
and not the doctrine of the trinity, of hereditayy depravity, of 
infant baptism, and of satisfaction for sins? Yes’ each of these, 
and every other assumed doctrine of revelatiog, ought to be 
brought to the scrutiny of reason, Let thos¢, who cry out 
@gaipst reason, lay it entirely aside, and then seq how they will 
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: be able to proceed. They will find themselves incapable of 
arguing in defence of any religious doctrine or practice ; for to 
bring arguments from the scriptures, or elsewhere, is to reason, 
If the use of reason in matters of religion was laid aside, nothing 
would remain but dogmatism, implicit faith, and blind super. 
stition. | | 

The laying aside the exercise of reason in matters of reli- 
gion, bas been productive of great and manifold eyils. At this 
door the greatest corruptions of Christianity entered. ‘This 
made way for the gross superstition and abominations of popery, 
and gradually gaye birth to the most absurd of all maxims, 
that ignorance is the mother of devotion. ad not the exercise 
of reason been laid aside, Christians could never have been 
induced to receive as articles of faith what they were incapable 
of understanding, nor to have substituted mexplicable mysteries 
and senseless forms, in the place of the simple|doctrines and 
ordinances of Jesus Christ, Had not the exercise of reason in 
matters of religion been revived, the corruptions of Christianity 
could not have been detected and exploded, nor the Reformation 
ever have been commenced. Lad not the Baptists at that time, 
in Poland, and some other countries, exercised their reason 
more freely than their contemporaries, they would not haye ex. 
celled, as they really did, the most celebrated of the Reformers 
in the detection of long established errors, and the discovery of 

| | the most important and long despised doctrines of truth ; they 

| would not have sown those seeds which promise) to produce a 

more abundant harvest in our day. It is only by resolutely 

persevering jin the free exercise of reason on every subject in 
religion, while we continue a humble and diligent attention to 
the scriptures, and maintain a holy conversation, that we can 
hope to carry forward the work of reiormation, until error and 
superstition | be banished from the earth, and the pure Gospel 
every Where prevail, Let us be content to be reproached and 
despised for maintaining equally the cause of reason and reve- 

Jation. It was for using their reason in opposition to the dog- | 

yi mas and ifrational notions of popish priests, the protestant | 

martyrs suffered. The popish doctors, when they contended 

for transubstantiation, had the words of scripture on their side, | 

if they might be allowed to apply them without jany regard to 

reason; but the Protestants asserted that their application of . 

| them was contrary to reason, and they perished |gloriously, in 

the Hames, rather than give up the free exercise of reason in 
matters of religion, We beseech you therefore, brethren, by 
the noble example of so many sufferers, that you never desist | 
from the free exercise of reason on every subject in religion, 


| | 


| 
| 


| 10 


|» The setting reason atid revelation in opposition to each other, 
and maintaining irrational doctrines under tye Christian name, 
hi has thrown open the flood-gates of infidelity, and filled the 
| mouths of unbelievers with arguments. are sure, reason 


is the gift of the Creator, and conclude, that-jf revelation be in- 
consistent with reason, or) contain doctrines’that are not rati+ 
onal, it never could proceed from the same {ource. If revela. 
tion was what such men suppose it, and ties too many of its 
fessed friends have represented it to be: their conclusion 
would be just, and their argument against the scriptures irre- 
sistible ; but we have no fears on this head—j{reason and revela- 
tion are in perfect agreement; and let it be our study, for the 
" honour and success of the gospel, to do all-we can to make it 
appear that Christianity is a reasonable 
It has sometimes happened, that men have been so unrea- 
sonable as to reason against the exercise of Kyason in matters of 
religion ; but such men most evidently confyte themselves ; for 
they justify by their practice what they condmn, as. themselves 
exercise reason, however improperly, at thd:time, and attempt 
to make reason a suicide. In the nature of }/hings, it is impos. 
sible that any reason should be advanced ggainst the use of 
reason ; every attempt of the kind is mere jsophistry. Those 
who deciaim the most against reason, always use it as an. auxi- 
liary when it sdits their purpose; which p}oves that they are 
_ never against reason, only when they feel that reason is against 
them. Much has heen said about carnal mason; but the ex. 
_- pression is self-contradictory: for reason is,~ot a mere animal, 
‘i but a rational principle; and those who jase the expression 
' mean the reason of those who differ from them merely, forget- 
ting that their own reason is as much humah, consequently as 
‘much carnal as that of other men. 
| Now, Brethren, our prayer is, that as yndividuals and as 
Churches you may be guided by reason afd scripture in all 
your proceedings ; that you may be blessed’ with peace, and 
| built up in the faith and hope of the gospel.} 
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